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Image 1: Major Waata Kukutai Chief of Lower Waikato

(Source: Reed, W.H. (n. d) Auckland Museum, alb. 93, p.5.)

“Ma te runanga e whakatu i a au, ka tu ahau’*

‘I was raised by my people to lead, | accept the authority and mandate invested in me’

1 Appendix to the Journals of the House of Representatives, Native Affairs 1860, E-No. 1c, 11.



Abstract
This thesis examines the life of Ngaati Tiipa rangatira Waata Kukutai (1822-1867), and
critiques historical perspectives that have narrowly identified him as merely a Kuupapa
loyalist. This study argues that Kukutai’s choices and leadership were driven first and
foremost by those things he viewed as crucial to Ngaati Tiipa autonomy and wellbeing.
Kukutai was an articulate and well-educated leader of Ngaati Tiipa. Waata was governed
by principles of rangatiratanga (chieftainship), mana motuhake (independence) and
loyalty to Ngaati Tiipa and to the whenua. He was deeply religious and courageous and
was an entrepreneur who sought to protect his people by securing economic
independence. This thesis shows how he negotiated colonial structures by forming
strategic alliances, and in the process led his people through one of the most turbulent

periods in New Zealand history.

Waata was an enigma shaped by loss, vision and hope for a new future in extraordinary
times in New Zealand’s history. Waata was a polarising personality who held fast to his
life principles. He withstood immense pressure from other Waikato chiefs during the
Waikato invasion. During the Waikato War Waata was most active, carrying letters, food
and supplies to colonial soldiers and earned himself and his tribe of Ngaati Tiipa the label
of kuupapa. While Waata was not the only ‘friendly chief” during colonial times he has
been the most pillorised in Waikato. Seemingly ignored by many historians is at the same
time Waata ensued that Ngati Tiipa land was never invaded by the colonial troops.
Waata’s actions protected his people and his land and maintained his mana motuhake,

his sovereignty over his district.
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Introduction

This Master of History thesis offers a further contribution to the genre of Maaori
historical biographies and is connected to existing literary arguments that seek to tell the
story from the alternative view of the Maaori subject. | offer a critique of rangatira Waata
Kukutai of Ngaati Tiipa, by exploring the historical narratives, in time and context that
seek to reinforce his mana and that of Ngaati Tiipa. The stain of kuupapa labelling is a
stigma that has too long been associated with Waata and Ngaati Tiipa. | argue strongly
that Waata was a visionary, a rangatira who was clever, courageous and ambitious for

himself and his people.

The thesis is composed of more than just a biography of Waata but examines his life in
relation to the notion of kuupapa. The thesis asks the question was Waata kuupapa or
was he a multi-dimensional person who was first and foremost loyal to his iwi but at
times he was loyal to the Crown? The use of the word kuupapa by scholars is interrogated
here. Dr Monty Soutar, strongly advocates revisions to the existing interpretation of
kuupapa and has been prompted by recent suggestions that Maaori leaders, who fought
alongside Paakehaa, were somehow traitors (author’s emphasis) to a Maaori cause. 2 Ron
Crosby’s explains that when the noun ‘kuupapa’ first came into common Maaori and
English usage during the wars of the 1860’s, it was used in reference to Maaori who were
either neutral or ‘friendly’ or ‘loyal’ to the Crown. 2 Vincent O’Malley simply lists in the
glossary of his epic ‘The Great War for New Zealand: Waikato 1800 — 2000°, Kuupapa —
Maaori fighting for the Crown. “These three examples of kuupapa will be used to
underpin the thesis argument that there is no definitive description that can or should be
applied to all the actions of rangatira such as Waata, and indeed other chiefs who fought

to protect their people and their land during colonial lead land invasions.

Waata was a prominent Waikato chief in the tumultuous years leading up to and
immediately following the invasion of the Waikato by colonial forces and the subsequent

raupatu (confiscation). He is one of a number of mid-19™ century rangatira described in

Monty Soutar, Kiipapa: A Shift in meaning, in He Pukenga Korero, A Journal of Maori Studies, (Ngahuru
(Autumn), Volume 6, Number 2, 2001), p. 35.

Ron Crosby, Kipapa: The bitter legacy of Maori alliances with the Crown, (Penguin [N.Z.], 2015), p. 8.
Vincent O’Malley, The Great War for New Zealand: Waikato 1800 — 2000, (Bridget Williams Books, 2017).



the historical record as ‘kuupapa’ — a term variously used to describe chiefs who were
‘friendly’, ‘Queenites’ and ‘loyalists’.> My research reveals that written colonial
histories of Waata and indeed other Maaori tuupuna who were labelled ‘kuupapa’ reflect
a very superficial and Eurocentric understanding of Te Ao Maaori that continue to attach
underserving stigma to their hapuu. The nineteenth century writings still prevail and were
primarily sourced from early writers who described Maaori in terms of uncivilised,
heathen and savages.® The thesis challenges the notion of the archaic description of
tuupuna Maaori, tuupuna kuupapa. | argue further that Waata was and remains
misunderstood, largely due to the historical residue of historical colonial writings. The
thesis seeks to renounce those earlier colonial writings by portraying Waata as the
rangatira he was, who protected his tribe during the most turbulent times, for Maaori
during the nineteenth century in Aotearoa - New Zealand.

Biographical studies of tuupuna Maaori reveal the true complexity of how these rangatira
kuupapa negotiated the relentless colonial machine in order to secure mana motuhake
and land tenure for their people. | offer a critique of rangatira Waata Kukutai, by
exploring the historical narratives, in time and context that reinforce his mana and that
of Ngaati Tiipa. This thesis argues for Waata the label of kuupapa was firstly attached by
colonial statesmen to serve their own political purposes. The label of kuupapa gained
momentum immediately prior to the invasion of Waikato and was liberally applied to
any Maaori who seemingly supported Queen Victoria."Whether or not these rangatira
Maaori ‘changed sides’ later appears irrelevant.2Once the label kuupapa was affixed,
irrespective of the strategic efforts of the rangatira involved, the continued labelling
served to reinforce the propaganda of division and lack of unity particularly in Waikato

Maaori tribal society in the nineteenth century.

The colonial representatives in tandem with the Settler government officials also used
the label of kuupapa to support their propaganda programme that would justify their own

actions to make war on Maaori tangata whenua (people of the land) to illegally confiscate

Monty Soutar offers clarity to the term ‘friendlies’ when he wrote ‘The European terms ‘friendlies’ and
‘loyal natives’ often convey equally misleading representations in his Ph.D. thesis, p. 24. | would add
patronising too.

Reference for heathen, savages etc

Monty Soutar Te Wheoro reference.

Cowan gives an example of Hona, chief of Ngati-Whauroa who had been friendly to the Government turned
to the Kingite side and joined their kinsman in the war following the incident at Camerontown, p. 264.



Waikato and other Maaori land. Until at least the 1990’s, the written history of 19"
century Aotearoa New Zealand reflected dominant Paakehaa worldviews and narratives,
with Maaori history largely dismissed as irrelevant and unreliable. Maaori historians
have led the charge to de-colonise both the historical discipline and historiography in
Aotearoa, bringing forth new methodological and epistemological approaches that have
both challenged received historical ‘wisdoms’ and provided the space for the retelling of

our own histories through our own lens.®

My ongoing informal interest and research pertaining to Waata and Ngaati Tiipa history
over the years has yielded so many written records. However, it is the koorerorero
(conversations) held with kaumatua (elders), almost always informal, that aroused my
deepest interest. | began to question then, why the written record almost universally by
Paakehaa, differ so markedly from a Maaori telling. David Thomson stated that he (or
she) ‘who pursues the truth through the whole tangled skein of conflicting evidence and
opinions’ also encapsulates the basis of this thesis.!® The desire then to portray tuupuna
Waata Kukutai as a rangatira of noble integrity, who, when faced with the inevitability
of a ‘new’ world always tried to leverage the best position and future for himself and his

people.

The thesis argues that Waata was a rangatira who was clever, courageous and ambitious
for himself and his people. Typically, Waata like many extraordinary leaders of his
generation was also a visionary and extremely strategic. He introduced religious
conversion, economic advancement, and formal education in his tribal district by gifting
Rangikariri whenua.!! Waata increased his personal profile as a Waikato rangatira and
formed alliances with important colonial people. These friendships resulted in early roles
as a tribal warden, then an assessor, and he later was appointed as Head Magistrate of the

Taupari Hundreds.*? He centralised Taupari, his ruunanga meetings in the lower Waikato.

10

11
12

Professor Tahu Kukutai, email guidance for presentation at He Reo/VVoice New Historians conference,
Victoria University, Wellington, 1-2 July 2019.

David Thomson, The Aims of History: Values of the historical attitude, (London: Thames and Hudson, 1969)
p. 101.

Reference for Waata re religion, education and farming.

Reference for Taupari Hundreds (Fenton or Armitage).



European styled home, as the central meeting place for all important political events. The
contradictory nature of Waata was he, partly through his loyalty to Paakehaa friends,
supported the British during the Waikato invasion but ‘was strongly opposed to selling
land’. 13 Te Awa o Waikato (Waikato River) has to date had a much-understated role in
the Waikato invasion but in fact was a pivotal waterway for the protection of troop
movement and transport supply lines. Waata’s water transport roles ensured Ngaati Tiipa
lands were never invaded. He banned guns from Ngaati Tiipa district, and in a
contradiction, he later requested guns, but he never took up arms against his Waikato kith
and kin. Waata though sacrificed himself rather than sacrifice his life principles and
suffer the loss of personal mana due to the decisions and choices he made. | will be

concentrating the thesis on the years 1822 — 1867, Waata’s lifetime.

The opening chapter begins with the Kukutai whakapapa (genealogy) and Waata’s potiki
(younger brother) status is covered. How did a potiki succeed to become the Ngaati Tiipa
principle rangatira is debated. An elaboration on his inherited status as a future rangatira
of the Ngaati Tiipa tribe is provided. And Waata’s close relationship with his father
Kukutai is recorded. The Ngaati Tiipa tribal lands estate historically included forty-five
thousand acres comprising Opuatia, Onewhero and Te Kohanga block in the lower
Waikato.!* In 1857 Waata records the boundaries of the tribal estate and makes his first
proclamation on behalf of the ruunanga that Ngaati Tiipa whenua must never be sold.
The lands therefore afforded a great significance to the tribe, which was reflected in the
mana of the tribe and the tribal leaders. Kukutai dies at Ihutaroa, Te Kohanga in the last
intertribal land battle in lower Waikato and Waata succeeds his father as rangatira of
Ngaati Tiipa.

In chapter two Waata’s and Ngaati Tiipa’s religious conversion is discussed. The
Reverend Robert Maunsell played a large role in Waata’s life from his baptism, to the
introduction of formal literacy in the Church Missionary Society mission schools. In
response Waata gifted land, Rangikariri to CMS for the Kohanga mission school. The

value of missionary focussed education is debated. Seemingly benign land deeds would

13

14

John Eldson Gorst, The Maori King, ed. K.O. Arvidson, (Auckland, Reed, 2001), 1%t published Macmillan
& Co9., London, 1864., p. 29.

The map of Lower Waikato district is a copy from front endpapers reproduced by Stanfords Geographical
Establishment, London for the original edition of The Maori King 1864. See Appendices A.

4



enter into lower Waikato and would wrest land alienation away from Maaori owners.

Other deeds are commented on and Waata’s involvement is speculated.

Chapter three looks at the signing of the Treaty of Waitangi at Waikato Heads,
missionary roles of active participation to encourage lower Waikato chiefs to sign the
Waikato — Manukau English copy. Kukutai and his eldest son Ngapaka sign the Treaty
and in doing so Waata abides by his father’s decision and thereby swears an allegiance
to Queen Victoria throughout his life. An example of a cultural shift away from the
principles of mana, tapu and noa to Christianity is given. And lastly Waata’s evolving
life is depicted through portraiture. His portrait in his colonial Major’s uniform begins

the assimilation of the word kuupapa into Ngaati Tiipa orthodoxy history.

Chapter four covers the critical period of increasing colonial pressure for Waikato land
which results in the election of the Maaori King. Paetai, one of the first significant
meeting convened to discuss the emerging King Movement is deliberated as is Waata’s
actions of attending carrying the Union Jack. Chiefs who advocated against a separate
Maaori King Movement and in support of Queen Victoria, such as Waata, became the
exemplar of a divided Maaori nation. The terms friendlies, Queenites and kuupapa
naming and labelling begin in earnest. Waata’s associations and political alliances are
reviewed. His statements at the Fenton inquiry reveal much of Waata’s political beliefs
of that time. The question asked is what his motives were and how did these alliances
protect his people and land and Waata was labelled a friendly and Queenite following
Paetai. He then issued the He Purutanga Whenua Tenei proclamation on behalf of the
ruunanga o Waata Kukutai to consolidate Ngaati Tiipa whenua.

Chapter five focusses on the establishment of the Kiingitanga, and which side Waata
arrayed on and why. Waata’s involvement and actions in the early stages of the Waikato
land invasion by colonial troops is scrutinized. The emergence of ruunanga as a political
expression of Maaori rangatiratanga and the covert machinations of Sir George Grey in
relation to the impending Waikato land invasion are explored. Waata’s role in hosting
the important Taupari meeting in December 1861 belies the fact that he still believed a

peaceful solution and mana motuhake for tribes was still achievable.



Chapter six covers the final years of rangatira Waata Kukutai. The Waikato Land
invasion is touched upon and Waata’s auxiliary role is scrutinised. Waata’s sees the
former Maraetai mission station turned into a military and naval base and the Waikato
war on the river runs in tandem with the invasion on land. He had earlier composed his
‘tangi whakaoriori’ (lament) in December 1863, his grief seemingly consumes him for
the remainder of his life. Waata too was a prolific letter writer and his letters reveal the
unwavering principles by which he lived his life. The Compensation Court award and
the return of Ngaati Tiipa estate offer some relief to Waata. He is now battling the CMS
and Maunsell to revive Kohanga: revealed is the betrayal of the Church and indeed
Maunsell himself, in contrast and in spite of the historical records that suggest otherwise.
To end the theses and this chapter Waata’s tangihanga (funeral) is offered as a conclusion

to the life of Ngaati Tiipa rangatira Waata Kukutai.

Writing Conventions

Late in my thesis writing | decided to support and incorporate the uniqueness of Waikato
— Tainui’s writing conventions and the uniqueness of the double vowel phenomenon into
this thesis. My decision followed an article in our tribal magazine Te Hokioi: Kia Tupu,
Kia Hua, Kia Puawai, Te Hiwa o Tainui which detailed the Waikato —Tainui language
strategy (Tikanga Ora, Reo Ora) launched in September 2018. Researched by Pania Papa
she wrote ‘we look at what those writing conventions are that is unique to Waikato, the
beauty of our language and the importance of using our reo correctly to ensure it thrives
and not just survives within our tribe’.™> On occasions where there is no double vowel |
have followed the author’s preferences with the exception of quoted material,

geographical and iwi references.

| have used the words land and whenua, and rangatira and leader interchangeably, due to
the context of the sentences or paragraphs. | had a preference for tribe rather than hapuu
when writing about Ngaati Tiipa. And lastly I have tried to avoid whenever possible using
the word Pihikete. | have a greater personal aversion to Pihikete than | do to kuupapa.
Ngaati Tahinga has successfully domesticated the word kupapa by naming their Whare

Tuupuna: Kupapa in memory of their papakainga named kupapa.

15

Pania, Papa, Te Hookioi: Kia Tupu, Kia Hua, Kia Puawai, Te Hiwa o Tainui, Issue 67, Kooanga 2018,
Waikato — Tainui, p. 31.



Chapter One: Rangatiratanga and Mana Whenua

Introduction

This chapter examines the whakapapa and inherited chiefly descent lines of the Kukutai
dynasty within the Waikato tribe of Ngaati Tiipa. It begins with Kukutai, and his
leadership and bravery as rangatira of Ngaati Tiipa. His status is noted as chief of Ngaati
Tiipa and memorialised in Ngawaero’s paatere to Kukutai for a careless remark he made
at the wedding of Te Wherowhero and Ngawaero in Ngaaruawahia in approximately
1815.1° Kukutai’s son Waata was born into the principle rangatira male descent line (uri
tarewa) of Ngaati Tiipa.l” He was the pootiki, but his challenging behaviour exemplified
those of a rangatira. Poihipi Ngatete Ngapaka (Ngapaka), the eldest son appears to have
declined the leadership role along with two other brothers Hura and Ngarau also known
as Poihipi.'® Waata’s immediate older brother Erueti is most often mentioned in relation
to Waata because he was overlooked for the mantle of chieftainship, being described as
a man of weak character.’® Examined are Waata Kukutai’s early development and the
key ideas, tribal history, and political concerns that shaped him as a tribal leader. With
the acceptance of Christianity, a new era of chieftainship beckoned that would be built
on religious foundations of peace-making, law-abidingness, obedience, service and
faith.2® Waata already possessed chiefly mana through his whakapapa and came to tribal
prominence as a young chief when he was baptised in 1939 and assumed a native teacher
and monitoring roles at Maraetai mission station.?! As a young chief in a rapidly changing
Maaori world Waata’s religious and tribal convictions guided him to become a principled

but independent leader of Ngaati Tiipa.

16

17
18

19

20

21

Pei Te Hurinui, King Potatau: An Account of the Life of Potatau Te Wherowhero, (Wellington, Polynesian
Society, 1959). Hurinui records Te Wherowhero’s date of birth as 1775. P.3. He then writes that Te
Wherowhero married Ngawaero in his forties.

Fenton, F, 1857/1858: Observations on the state of aboriginal inhabitants of New Zealand 1859...

Raupatu Document Bank, vol 104, pp. 38,827- 39, 838.Nini’s whakapapa; Poihipi Ngatete Ngapaka but in
most other sources it’s just Ngapaka — including the 1844 census and MSI-Papers-3735 whakapapa in ATL.
In this latter source, Ngarau is called Poihipi. There is ongoing debate about who Waata’s mother was, Oiroa
or Te Rawharangi.

Francis Fenton’s report also detailed Kukutai’s death at the battle of te Thutaroa and the appointment of
Waata to succeed him.

Maharaia Winiata, The Changing Role of the Leader in Maori Society, (Hamilton: The University of
Waikato, 2014), p.65. Winiata also lists other chiefly attributes such as humility, goodwill and charity.
Helen Garrett, Te Manihera: The Life and Times of the Pioneer Missionary Robert Maunsell, (Auckland:
Reed, 1991), p. 82. Maunsell did not make name or make explicit reference Waata as a native teacher,
however the pen sketch of Waata in 1858 does indicate he assumed that role.



Mana Whakapapa

Waata’s was born of the chiefly Kukutai line. His identity as an iwi person, and
particularly his impressions of leadership were ‘inherited’ and ‘achieved.’? Anne
Salmond observes that mana was inherited at birth, the more senior the descent, the
greater the mana. Salmond adds that the descent continuity of a hapuu was predominantly
patrilineal.?® Kukutai (1775 -1846)%*, Waata’s father, was a well-known rangatira in
Waikato. He was reported as very much a ‘warrior’ chief.?® Kukutai took part, and
assumed leadership roles, in many battles. One such battle is recorded as the ‘Amio-
Whenua’ expedition, in 1821, which was led by Ngaati Whaatua, One-onenui in Southern
Kaipara.?® Kukutai’s standing is also reflected by an encounter in 1823 with Nga Puhi
leader Pomare, who it is said pauses on his way to wage war against Waikato, landing at
Papakura ‘to see Kukutai, of the Ngati —Tipa tribe, and Tu-te-rangi-anini’.?’
Tuterangianini was a rangatira of Ngaati Tamateraa, grandfather of Tukutuku, Tiipa’s

mother. Kukutai’s mokopuna was also named Teterangianini Potaua Kukutai.?8

The account does not mention that Ngatete Kukutai supported Pomare at Te Rore.
Indeed, had Kukutai supported Pomare to wage war against Waikato he would have
compromised his own iwi relationships in Waikato. However, it does appear that Tu-te-
rangi-anini did travel to Te Rore to fight against Pomare. S. Percy Smith observes that
when Pomare arrived at Te Rore, fighting had commenced. Pomare levelled his musket,
but Tu-te-rangi-anini ‘jumped’ at him and killed him. It is noted at the end of the account
that Pomare was killed by Waikato at Te Rore, Waipa River, in May 1826 and the
author’s account is not quite right. 2° Another account of Pomare’s death argues that

Pomare was shot in the hand by Te Aho, a son of Kukutai, and that ‘the final blow which
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While leadership may be inherited in the Maori world, it is, as Apirana Mahuika, has argued also “achieved”.
Waata’s senior whakapapa provided one criteria, but his own personal qualities, attributes, and achievements
were also important factors. See A. T. Mahuika, ‘Nga Wahine Kaihatu o Ngati Porou/ Female Leaders of
Ngati Porou’ (MA thesis, Sydney University, 1974).

Anne Salmond, Hui: A Study of Maori Ceremonial Gatherings (Auckland: Reed, 2005), p. 12.

Kukutai birth date is a guestimate based on his approximate age and the events he attended. DE.

Helen Garrett, Te Manihera: The Life and Times of the Pioneer Missionary Robert Maunsell (Auckland:
Reed, 1991), p. 98.

W. H. Skinner, ‘History and Traditions of the Taranaki Coast: Te Amio-Whenua 1821-1822°, Journal of the
Polynesian Society, 9:XIV-, (1832), p. 86.

S. Percy Smith,” The Death of Pomare’, Journal of the Polynesian Society, 34: IX, (1900), p.76.
Genealogical table of the Waikato tribes, MSI- Papers — 3735, ATL

JPS, 9 X1V, 1832, p.77.



killed him” was delivered by Nini as a spear thrust. 3 Kukutai is also credited as being
part of the taua in ‘The Defence of Otaka or Nga-Motu pa’, February 1832.3!

Kukutai continued to engage in battles in his own territory to preserve the boundaries of
Ngaati Tiipa land until he was killed in 1846. The older sons of Kukutai, Te Aho and
Nini, participated in battles with their father and would perish with him at the battle of

Ihutaroa.3?

Waata Kukutai’s leadership would have been strongly influenced by the legacy left to
him by his father. Ngatete Kukutai understood, and behaved, as a rangatira of some
standing and attended the most prestigious and important events within Waikato in his
time. One famous recorded incident that involves Kukutai is commemorated in ‘Te
Waero’s paatere’. The incident that caused the offence occurred when Te Wherowhero,
married the aristocratic Ngawaero of Ngaati Tuwharetoa in approximately 1815.%3
According to one version from Te Taite Te Tomo, Ngawaeroa became the object of
criticism from the women of Waikato and Ngaati Maniapoto at her marriage to Pootatau
Te Wherowhero. This Ngaati Tuwharetoa version has four verses.® The second version
by Pei Te Hurinui of Ngaati Maniapoto describes the wedding as a great tribal gathering
held at Ngaaruawahia. Enormous quantities of food were provided by Te Wherowhero’s
tribe, but some visitors were disappointed because an important food item was missing.
Although Ngaewaero belonged to Ngaati Raukawa and Ngaati Maniapoto, tribe’s known
for their vast forests and famous for their birds, there were no preserved manu (birds) at
the feast. The absence of manu was the subject of comment at the time, and it is recorded
that a high chief Kukutai made a caustic remark: ‘Ka hua au kei te tamahine a Tukorehu
rewa ana te hinu manu o nga maunga’, that was repeated to Ngawaero.® This was an

insult to Ngawaero and her people and she returned home to remedy the shame. Her
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S. Percy Smith, The Death of Pomare, Journal of the Polynesian Society, 38: X, (1901), p.82.

W. H. Skinner, ‘The Defence of Otaka or Nga-Motu Pa’, Journal of the Polynesian Society, XIX: XVIII,
(1832), p. 25.

Native Affairs, ‘Papers relative to Native Affairs’, Appendices to the Journals of the House of
Representatives, 11, E. No 1c, 1860.

Pei Te Hurinui, King Potatau: An Account of the Life of Potatau Te Wherowhero, (Wellington, Polynesian
Society, 1959). Hurinui records Te Wherowhero’s date of birth as 1775. P.3. He then writes that Te
Wherowhero married Ngawaero in his forties.

A. T. Ngata & Hirini Moko Mead, Nga Mateatea: The Songs, Part Four, (Auckland University Press, 2007),
pp. 68-69. Collected by Sir Apiranga Ngata, Translated by Hiriini Moko Mead.

Pei Te Hurinui, p. 136.



people carved a waka manu, which was so large that when filled with hua (preserved
birds) it required eight men to carry the vessel. Tribal poets also composed the paatere
which Ngawaero triumphantly sang as she made her grand entrance onto the marae at
Whatiwhatihoe adorned with the famous tiki heirloom, Te Ngako. The paatere makes

explicit reference to Kukutai’s insult:

E noho ana anoo ite papa tahi o taku koro, whakarongo rua aku taringa ki te
hiha tangi mai a Kukutai!

Me aha koa i te awa, whakawhiti ki Puniu. Tee pikitia i te piinakitanga ki
Turata: ko Te Arawa! E kore au, e Kahu, e aro iho. He kai tata waiho tonu i te
huanui!

Ngaa pikita ki Te Matau, kia maarama te titiro auahi kookiri mai ki
Mangahana: ko Te Huanui! E kore au e peka noa, kei hgurungurua hau e te
tangata

Me whakarangi-puukohu e au ki Hurakia, hei a Te Whare!

Me whakatangi te korowhiti ki Tiitiiraupena hei Te Momo!

Tua ana hau i te pou tuu papa o Te Raro, kia taakiri tuu au i te wai o te huariki!
Uu, ee, araraa! Te whakamaa i ahau, ee! %

English translation of Ngawaero’s paatere (from Nga Moteatea: A. T. Ngata & Hiriini
Moko Mead)

1. I am sitting on my grandfather’s floor,
My two ears listen,
To the rantings coming from Kukutai,
They might come from the river crossing at Puniu,
On ascending the gently slope to Tuata there is Te Arawai,
I should not take notice, oh Kahu, as it is food soon to be consumed:
Let them remain on ascending pathways at Te Matau

2. See clearly the swirling smoke,
At Mangahana there is the pathway,
I shall no go there lest | be the subject of gossip,
I shall be a forest fairy to Te Whare, at Hurakia:
Let me whistle towards Titiraupenga and where Te Mom is,
There | stand beside the bird snare posts,
So the berry juice of the coprosma will allow me to stand free of tapu,
Hue! There! How shamed am 1!
(Ref: Taite), p.69.

Both versions identify Kukutai as a significant voice whose sarcastic remark relating to
the absence of hua provoked a serious response. Kukutai’s remark was said to be

repeated by the women of lower Waikato and the Ngata version alludes to this. The

% Pei Te Hurinui, pp.139 — 141.
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Hurinui version which is the version here describes in greater detail both the
Ngaaruawahia and Whatiwhatihoe events. Kukutai also attended the Whatiwhatihoe hui
and Tukorehu responds to him on behalf of his daughter and his tribe.®” Kukutai’s mana,
as a significant Waikato chief, was recognised because Te Wherowhero, who was

Waikato ariki, appears not to have remonstrated with Kukutai either.

Kukutai’s son Waata matured and became as unafraid and outspoken as his father. As a
young chief he too challenged ariki Te Wherowhero in 1857 at Paetai when he made his
entrance bearing the Queen’s Union Jack flag, in opposition to the Kiingitanga flag.®
Waata demonstrated again how fearless he was again at Paetai, when he challenged Te
Wherowhero on his proposed naming as King.*® He was the potiki of his whaanau. Ernest
Dieffenbach observed ‘of the sons of a rangatira, the first and last inherit the greatest
dignity and are called the Ngako-o-te-whenua, the fat of the earth’.*° Waata understood
his own mana as chief of Ngaati Tiipa. He would continue to challenge and act with
authority for what he perceived would be the betterment of his tribe. Waata’s sense of

leadership, then, came from the knowledge of his inherited whakapapa status.

Whakapapa tables and the Kukutai whakapapa descent lines have been difficult to
correlate due in no small part to Kukutai having seven wives. This has caused the lineage
to be widened and lengthened and unfortunately reliance of accuracy has to be placed on
other sources. A case in point was who was Waata’s mother? Was she Oiroa (Oeroa) or
Te Rawharangi. I have chosen to accept my grandfather’s written account. These descent

lines are illustrated in the following whakapapa table:

KUKUTAI WHAKAPAPA
Tapaue = Te Kura
Tamatera = Te Pareatai

Huingahau = Waitarere
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Pei Te Hurinui, pp. 142-143.

John Eldon Gorst, The Maori King, ed. K. O. Avidson, 1% edition 1864 (Auckland: Reed, 2001)

Vincent O’Malley, The Great War for New Zealand: Waikato 1800-2000, (Wellington, Bridget Williams
Books, 2017),p.88.

Earnest Dieffenbach Travels in New Zealand, (London, John Murray, 1843), Facsimile edition Christchurch,
Kiwi Publishers, 1999, p. 113.
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Kukutai
Te Rangihererunga (w1) Ngapaka Poihipi,
Te Ahoterangi te Ringamutu (Te Aho)
Kukutai = Rangihaea (w2) Ruihana Nini (Nini), Te Hura Harapete (Hura),
Kukutai = Rangiaia (w3) Ngarau Poihipi
Kukutai = Rangimataruru (w4) Te Kahapo, Toea, Te Hurumutu
Kukutai = Kuku (w5) Timoti Wharekereru
Kukutai = Te Oiroa (w6) Erueti, Porima Kukutai (Waata Kukutai)

Kukutai = Te Rawharangi (w7) Erueti and Waata are sometimes connected to Te
Rawharangi

Kukutai, simply known as Kukutai is known to have had at least twelve sons by his wives.
The complexity of the Kukutai whakapapa are that some sons are mentioned and some
are not. Additionally, the intergenerational descendent lines that should distinguish
between sons, uncles and nephews remain blurred usually due to the same names
appearing in every generation.** Ngapaka is recorded as the tuakana (eldest son), then Te
Aho from Kukutai’s first wife Rangihererunga. Waata was very much the pootiki, and as
such would probably have been the indulged child. His leadership style was the antithesis
of his father’s former warrior status. Waata’s keen observations allied with his political
astuteness and Christian beliefs compelled him to seek more peaceful resolutions to
disputes. Waata Kukutai’s whakapapa and his inherited mana came almost uninterrupted
through his father’s line. The retention of his chiefly mana, and his principles would be
a constant driver in Kukutai’s life. In most records Waata’s mother is recorded as Oeroa
or Oiroa, the sixth wife of Kukutai.*> However, in Tuterangianini Potaua’s evidence
before the Compensation Court in 1868. Waata’s mother is listed as Te Rawharangi,
Kukutai’s seventh wife. Waata’s name was listed as Porima Waata Pihikete Kukutai.*?
As previously stated, he had older brothers from Kukutai’s more senior wives, and was

very much the pootiki.
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Koro Waka Kukutai recorded the Kukutai whakapapa on his headstone beginning from Kukutai, then
recorded Oiroa as Waata mother. This is the version | have followed, although there are other versions that
state Rangiwharangi as Waata’s mother.

Gary Scott, Dictionary of New Zealand Biography, http://teara.govt.nz/en/biographies.

Karu Kukutai, Whakapapa handout, ATS:MS — Group — 0622, Mercer MB11/278, 27/05/18.
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After his father’s death in 1846 at the battle of Thutaroa, Waata inherite