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Figure iii. Hera Rahiri and Hoana Paraiki 1986 Wairoa Mame. Photo D. Kahotea. 

ancestral landscape owned by the hapu. Their tribal Trust Board was proposing to 

convert the native vegetation of forest and regenerative plants to exotic timber 

plantation. Te Mahurehure stopped the afforestation and occupied the land. I was 

asked to examine the archaeological and cultural features of Taiarahia. I 

undertook the request and produced a report to support their objectives of the 

preservation of Taiarahia in its current natural state. The report identified 

archaeological sites and the cultural relationships of this landscape. As a recent 

graduate (1984), this put me off side with the Maori committee of New Zealand 

Historic Places Trust and my former university Professor Roger Green and many 

of the archaeology hierarchy. Archaeology was not to be seen to service Maori 

protest activity. 

In the case of Taiarahia, archaeology subsequently confirmed cultural 

relationships. Taiarahia was a maunga karanga (a mountain that calls), pae 

maunga ( a hill range with a variety of archaeological sites), a rongoa rahui 

(medicinal plant reserve) and a waahi turehu (place of spirits), and the vegetation 

of native forest and regenerating shrubs represented a native cloak. It was a 

traditional settlement location of a noted ancestor, the fighting chief Te Purewa, 

who had lived here. His mana (prowess) and his defiance was such that he had 

lived in an unfortified settlement. I was shown the location of his settlement, 

which was on a narrow ridge, and there was no obvious surface evidence to 

suggest an area of occupation. However, excavation for a forestry track revealed 
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subsurface features that supported the location as an unfortified kainga. To 

combat the plans of the Trust the Te Mahurehure brought together the various 

meanings of the maunga (mountain) with archaeological sites a component 

amongst a range of other cultural elements integrated as Taiarahia. I learned from 

the Te Mahurehure what the meaning and relationships of space and place of 

Taiarahia were for them. It was just one place amongst many in their tribal area. 

For instance there was Hinekohurangi, the mist ancestor and Whakatane River a 

water spirit. Te Mahurehure sought the preservation of their mountain, Taiarahia 

was a significant cultural space for them. 

In 1994, while based at the Maori Studies Department of Victoria University, I 

was informed that an authority had been given for a major residential 

development at Papamoa under the Historic Places Act 1993. This would destroy 

an estimated 26 archaeological sites. I sent a letter to the Historic Places Trust and 

made approaches to appeal the authority. I had to put an injunction in place to halt 

all work and rushed back to Tauranga. Previously I had monitored a storm water 

pipeline in the coastal sand dunes and the extent of archaeological sites in this 

location had become obvious to me. 

With the Environment Court case pending I went back to Tauranga to build up a 

case and get the support of elders. I had to produce an affidavit for the appeal. In 

this affidavit I stated that Kaikino Paraire, although an elder of Ngapotiki, did not 

have the expertise to condone the destruction of sites. He had been consulted as 

part of the requirement of the resource consent under the Resource Management 

Act 1991. The developer had a letter of support from Kaikino representing 

Ngaiterangi Iwi and Ngapotiki for the 26 sites to be destroyed. Kaikino had stated 

the sites were of no value. In my view he did not understand archaeological sites, 

especially sites that were not visible above the ground. The authority was 

approved by Dr Bruce McFadgen of Department of Conservation and Warren 

Gumley of the Historic Places Trust, archaeologists who did a special review 

because of the request to destroy such a large number of sites. They concluded in 

their assessment that the sites were shell fish processing sites for people who 

occupied pa in the Papamoa hills. 

In the 1970s and 1980s, Ngapotiki and Ngati Pukenga had made use of 

archaeology to reinforce cultural arguments for the protection of cultural heritage 
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areas and sites. Wiremu Ohia developed a good understanding in working with 

archaeologists and he recorded pa sites of the Papamoa area and their ancestral 

associations. However by the 1990s, elders did not have the same experience and 

did not display the same understanding. 

In preparation for an Environment Court hearing I spent a whole summer 

examining the area, archaeological sites of pa and kainga, to validate the 

relationship between landscape and narrative traditions. A whanau member 

presented me with their whakapapa books with writings dating back to the 1870s 

with a traditional narrative of Ngati Pukenga and Ngapotiki ancestors' migration 

into the area through battle and intermarriage with Waitaha. With this information 

I was able to correlate traditional narratives with a settlement pattern of pa and 

kainga. The elders of Ngapotiki did not support my appeal because of my 

statements in the affidavit regarding Kaikino. But my position was that there were 

principles I had to uphold as a Maori archaeologist. As my tupuna, Kahotea and 

Tatana were Ngapotiki, I was Ngapotiki, and I could not condone the overt 

destruction of heritage on such a scale, especially where it related directly to my 

ancestry. 

The actions I took had placed me in an adversarial role in relation to the New 

Zealand Historic Places Trust, the statutory body, and Pakeha consulting 

archaeologists. There is an ideology that the capturing of information a site 

contains, as an excavation record, has scientific importance for the history of the 

country. But this information is an archaeological construct. It implies the 

hegemony of archaeological scientific method over Maori cultural space. My 

heritage advocacy role emphasises the value of people who directly relate to the 

ancestral landscape and sites remaining in their physical forms and locations 

rather than the transformation of this information into a report and other 

publication forms. 

In the appropriation of land and space, colonialism was fundamentally an act of 

geographical violence, a geographical violence employed against indigenous 

peoples and their land rights [ (Said 1993: 1-15) quoted in Young 2001 :20)]. A key 

component of my insider intellectual position has been my engagement with 

postcolonial space. In this sphere I have utilised my archaeological training, rural 

upbringing and cultural and ancestral landscape consciousness regarding heritage 
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relations with land. This experience and the role I took up as a hapu advocate for 

heritage protection has been an important aspect of my research methodology for 

the land claim during the 1990s. This involved field checking land block survey 

maps to realign boundaries and identify the location of historic nineteenth century 

Pai Marire kainga, trails and other cultural features, and to know and feel for land 

by engaging with various dimensions, both material and spiritual. The Colonial 

relations of space, particularly as manifested in the alienation of land, land survey 

systemisation, and private property rights, had a far-reaching impact on the 

colonised. The severance of the traditional links between time, space and place 

played a major part in the development of modem consciousness (Ashcroft 

2001 :152). 
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SECTION TWO: RESISTANCE AT TA URANGA 

4. 

KINGITANGA AND PAI MARIRE RESISTANCE 

Figure iv. Robley, Horatio Gordon: Sketch in trenches, Gate Pa 30 April 1864. A TL A-
033-036 

The Kingitanga movement which developed in the late 1850s was a new form of 

political organisation and consciousness, a Maori response to colonisation. "The King 

organization was conceived in an area where European influence was, on the whole 

welcome [Otaki]. It had found its leadership and strength in areas where European 

influence was less strong [Taranaki and Waikato]", and received no support in the 

South Island or the northern North Island (Sinclair1974:75). The real concern of 

Maori who supported the establishment of the Kingitanga was that with colonisation 

"they were losing control of their own destinies, and being subordinated to the 

political and economic power of the settlers" (Ward 1995 :98). An objective in the 
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formation of the Kingitanga was to keep the remaining Maori land out of the hands of 

the Pakeha colonisers. 

In 1860-61 a land war began in Taranaki over a disputed land purchase at Waitara, 

when the purchase was protected from Maori challenges by military intervention from 

Governor Gore-Browne. There was support for the Taranaki cause from various 

Kingitanga followers, and the colonial government in turn demanded from the 

Kingitanga movement submission to the Queen or acknowledgement of the authority 

of the government (Sinclair 1976:234 ). In 1861, Sir George Grey was sent back to 

New Zealand by the Colonial Office as governor to avert war and to introduce 

institutions of civil government amongst Maori. But an advance into Waikato by Grey 

in 1863 led to the spread of the land war, drawing in support from the Tauranga 

Kingitanga. This in turn led to military action in Tauranga in April 1864 between 

Tauranga iwi and Imperial troops, who had been stationed there to contain any 

support for Waikato from the East Coast and Tauranga. 

Pai Marire, a new religious consciousness, emerged in Taranaki in the midst of the 

land wars of the 1860s and came to Tauranga following the military defeat of the 

Kingitanga insurgents at Te Ranga and the surrender of arms in August 1864. Pai 

Marire was brought to Tauranga, specifically to the Ngati Kahu inland kainga of 

Kaimai in December 1864, and was promoted by Hori Tupaea, an elder Tauranga 

fighting chief of the 1830s, a leader with ariki status and mana. The Pai Marire 

followers retreated inland from their harbour edge settlements to distance themselves 

from colonialism and the military settlement at Te Papa (fig.5). The Wairoa hapu and 

their neighbours, Te Pirirakau, became Pai Marire and continued their support for the 

Kingitanga. They were to maintain their resistance to colonisation by disrupting the 

survey of confiscated land and by isolating themselves in their bush edge settlements. 

There they became the object of surveillance, coercion, suppression and violence for 

their continued resistance after Ngaiterangi chiefs and hapu of Tauranga had changed 

their loyalty to the Queen. The reaction of the colonists to the Pai Marire followers, or 

Hauhau, as they were to be called, was fear and obsession, associated with the notions 

of savagery that had been conjured up in reaction to the Pai Marire religious 

consciousness in Taranaki, Whanganui and Opotiki. 
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The Maori resistance was an expression of mana Maori motuhake, or the desire to 

remain on their lands distinct and separate from the colonisers, a refusal to be 

absorbed (Ashcroft 2001:20). The means of colonial 'subject oppression' were 

parliamentary law, military containment, and the 'native construct'. Parliamentary 

law involved settler political domination and exclusion from the political process, 

military containment involved the exercise of British imperial power, and the 'native 

construct' (colonial view) involved the manipulation of 'traditional' power relations 

(chiefly mana) to control the political and social transformation of the 'colonial 

native' through the cultivation of loyalty, and the construct of 'Hauhau' to negatively 

define Pai Marire resistance. 

Kingitanga 

The objective of a 'colony of settlement' was to acquire land for British colonists. By 

the mid-l 850s apprehension amongst North Island Maori about the demands for land 

led to the creation of the Kingitanga modelled on the English monarchy, but the 

similarity ended with the term. The pressure on Maori land came from the transfer of 

power from the Governor to the Cabinet of Ministers, who pursued a policy of 

purchasing remaining Maori land in the North Island. Maori opposition to 

immigration and further colonisation generated the idea of pupuri whenua, 

withholding land from sale as a means of controlling and slowing down settlement 

(Walker 1990: 111 ). The hurdle these fiercely independent tribal groups had to 

overcome was the inability to bind together politically, and so the chiefs promoted the 

concept of putting the mana of all the tribes under a single person in the office of a 

King. Spivak says that nationalism of the colonised mirrors that of the coloniser; in 

this case the mirroring was the adoption of the concept of monarch as head of a 

political system to counter or stem the tide of colonisation (1987). Comments from 

the Methodist missionary Thomas Bundle expressed the underlying chiefly 

orientation of the Kingitanga: 

It was not this new thing that the King's party sought to establish, 
but an old thing that they sought to preserve, viz., the Chiefs 
status, his influence in his tribe, and the national independence. 
They felt the spread of European customs was fast undermining 
the authority of the chiefs, and destroying their independence as a 
people. They thought that a King would preserve their nationality, 
and uphold the status of the chiefs by giving them a position in the 
administration of Native Affairs within their own territory (Buddle 
1860: 19, 20). 

96 



Traditional considerations of mana and whakapapa were crucial to the selection of a 

king, but much of the leadership came from young chiefs who were Christian, 

progressives and enthusiasts for peace, stability and law (Ward 1995:99). 

In the process of selection of a suitable candidate for King, approaches were made to 

individual Paramount chiefs of the central North Island. They all rejected the 

approaches in the 1850s. One was Hori Tupaea, the Ngaiterangi fighting chief of the 

1830s. Tamihana Tarapipipi Te Waharoa of Ngati Haua then set out to install Potatau, 

an aging chief of Waikato, in a series of meetings in the Waikato in 1857 which were 

attended by Ngaiterangi chiefs of Tauranga. Although there were important kin and 

political links between Ngati Haua and other Waikato iwi and several Tauranga iwi 

and hapu, it was the Ngaiterangi chiefs who were the advocates for the Kingitanga to 

be established in Tauranga. 

I tenei tau 1857 e rua nga wahanga i taua hui, he Kiingi etehi, he Kuini 
etehi. Ko etehi e mea ana hei Kingi aha engari te Kuini. Ko etahi e mea 
ana e tika ana me tu ano he Kiingi mo te Maori. Ka tu ko Wiremu 
Tamehana. Ko ia te rangatira i tu i taua hui i waenganui o nga iwi Kuini 
me nga minita o Te Hahi Mihingare. Kaore taua iwi e whakae kia tu he 
Kiingi mo nga tangata Maori. Ko nga rangatira o Tauranga i tuku i a 
ratau ki raro i a Kiingi Potatau i aua wa ko Tupaea, ko Tawaha, ko 
Tarakiteawa, ko Te Uamai tangi, ko Te Manotini, ko Rawiri Tangitu, ko 
Hamiora Tu, ko Rangitangimoana, ko Rotoihu, ko Te Harawira, ko 
Tomika, ko Tuere, ko Hohepa Hikutaia. Ko nga tangata enei i herea ai a 
Tauranga ki Tongariro, Tongariro ki Taupiri, ko Potatau ano te tangata. 

In 1857 there was two sides of the gathering, King and Queen supporters. 
There were those who supported the setting up of a King for Maori. 
Wire mu Tamihana stood to speak. He was the chief who stood amidst the 
Queen supporters and Anglicans. This group did not support the 
establishment of a King for Maori. The chiefs of Tauranga who put 
themselves under Potatau were Tupaea, Tawaha, Tarakiteawa, Te Uamai 
tangi, Te Manotini, Rawiri Tangitu, Hamiora Tu, Rangitangimoana, 
Rotoihu, Te Harawira, ko Tomika, Tuere, Hohepa Hikutaia. It was these 
chiefs who tied Tauranga to the mountains Tongariro, Taupiri and 
Potatau (Tamateapokaiwhenua Sovenir Booklet 1958). 

At a meeting at Ngaruawahia in 1860 the erection of a flagstaff, considered to be the 

symbolic establishment of the Kingitanga, was attended by: 

the tribes of the Manukau and Lower Waikato, except the Waiuku 
people; divisions of the tribes of the interior, at Waipa, Otawhao, 
Rangiaohia, Maungoatautou, Taupo, and Matamata; divisions of the 
tribes on the East Coast - at Tauranga, Ahuriri, Opotiki, and 
Heretaunga; divisions of the tribes on the West Coast - at Kawhia and 
Taranaki, along the Coast to W anganui; (Buddle 1860:61 ). 
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Those Ngaiterangi chiefs who supported the political objectives of the Kingitanga 

pledged their lands to be placed under the mana of, firstly Kingi Potatau, and then 

his successor Kingi Tawhiao. Giving the mana of the land to the King was to 

prevent sale, following the principle of pupuri whenua (hold the land), the notion 

being that the King decided the fate of the land: 

The main object proposed by the movement party is the 
preservation of their land. Their watchword is, "No further 
alienation of Maori territory." To prevent this it has required that 
the tribes joining the league shall give over their territory to the 
King, to have and hold for ever. This is done in writing, and the 
records are carefully preserved (Buddle 1860: 19, 20). 

The concept of a King, modelled on the British Crown, went further than a notion 

of halting land sales, but the idea of an entity to deal with land and related issues, 

driven by policies formed by a consensus of a confederation of iwi, can be 

contrasted to the land alienation through land purchase that occurred under 

policies driven by Governor Grey and his successors. At first land purchases 

were negotiated directly with all the superior or subordinate leaders or chiefs of 

hapu and iwi, seeking the consent of all, but in the latter era of land purchases 

under McLean during the 1850s, buying land occurred without securing the 

consent of the majority of the tribe, or even that of the chiefs (Ward 1995:59). 

The background to the selection of Potatau as King was the land dispute in 

Taranaki which erupted into war in 1861, to be supported by elements of the 

Kingitanga. With the Kingitanga support and engagement in the Taranaki 

conflict, war was then perceived to be imminent in the Waikato. 

The threat of war in the Waikato made Kingitanga supporters in Tauranga nervous 

in the face of any action by the colonial state. Clarke, the Civil Commissioner for 

Tauranga, noted that the Kingitanga supporters in Tauranga were reluctant to fly 

the King's flag for fear of invasion by the Governor with troops in event of war 

with Waikato, as Tauranga was only two easy days journey from Waikato (Clarke 

to Smith July 8th 1861 AJHR E No.12: 1 1863). In anticipation of action by Grey 

and the Colonial State, Tamihana invited chiefs to attend a meeting at Peria on 21 

October 1862 "to ascertain the state of feeling throughout the Island and the 

question of maintaining national independence" under the King. The hui was 

attended by chiefs and their people from "Ngati Kahungunu, Ngati Porou, 

Ngaiterangi, Hauraki, Rotorua, Taupo, Upper Waikato and Ngati Haua and 

Kawhia" (Smith to Native Minister September 13 1862 AJHR E No.12:1 1863). 
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Hori Tupaea was one of the principal chiefs in attendance, although the main 

support for the Waikato and the Kingitanga came from N gaiterangi chiefs such as 

Reweti Manotini. Te Raihi, one of many government informants at the hui, wrote 

to Grey explaining that "the things decided by the Runanga were, that the road 

should not cross Mangatawhiri, and that the large boat should not sail in the 

Waikato," and that the land dispute of Waitara should be investigated. Waikato 

were anticipating an invasion, and Tauranga, or Ngaiterangi, were strong in their 

support for Waikato and the Kingitanga (Raiha to Grey 28 Oct. 1862 AJHR E 

No.12:17). 

The invasion of Waikato by British troops in 1863 rallied Tauranga Kingitanga to 

the military aid of Waikato. A fighting party led by Reweti Manotini and Hori 

Ngatai went to support Waikato at Meremere. This signalled to the Government 

Tauranga's role in the land war (H.T. Clarke to Smith August 15 1863 TDC 

Library Archives). The response of the government was to land British troops in 

Tauranga and establish a military camp on Mission land at Te Papa in January 

1864. The outcome of this was war in Tauranga. The initial British defeat at the 

battle at Pukehinahina (Gate Pa) in April was followed by the overwhelming 

defeat of Tauranga Kingitanga and their supporters from other tribes at Te Ranga 

later that year, where many of the major Kingitanga leaders were killed, including 

the war leader Puhirake, brother of Penetaka Tuaia. The surrender of arms and 

terms of peace that followed saw many Ngaiterangi chiefs pledging loyalty to the 

Crown, symbolised by the Queen, and the relinquishing of their Kingitanga links. 

Ngaiterangi chiefs who were once Kingitanga supporters moved over to the 

government side. The only group refusing to come in and surrender were the 

Pirirakau hapu and elements of the Wairoa hapu. Te Pirirakau had direct links 

with Wiremu Tamihana, and remained loyal to the politics of the Kingitanga and 

refused to surrender. 

Hori Tupaea 

The concept of the Kingitanga had been embraced and supported by chiefs of 

Tauranga in the 1850s and Hori Tupaea as ariki had been considered for the role: 

Ina tetehi korero i rongo te kai-tuhi ki tona matua ake, a tuhia hoki ki 
roto i nga pukapuka a nga uri o taua tupuna. I te whakaturanga o Te 
Kiingi-tanga ka puta tetehi korero i a Matena Te Whiwhi kia whiua 
mai te taonga o te Kiingitanga ki te moana o Tauranga. I penei taua 
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kupu 'Ko Mauao te maunga, ko Tauranga te moana, ko Tupaea te 
tangata.' Ka uru atu ai te moana o Tauranga me ona iwi ki roto i te 
take whakatutu Kiingi, a ka whanui hoki te haere o tenei taonga ki 
nga uri rangatira katoa o te motu. 

In some talk I the writer heard from my elder, written in books held 
by a descendent, when the Kingitanga was established, Matene Te 
Whiwhi said to send the gift of the Kingitanga to Tauranga moana. 
The word was Mauao the mountain, Tauranga the moana, Tupaea 
the chief Tauranga iwi supported the cause of establishing a King, 
which went out to all the chiefs of the lands. 
(Tamateapokaiwhenua Sovenir Booklet 1958). 

Political relations between iwi of Tauranga and Waikato, stemming from the 

1830s have been seen as instrumental in the Tauranga support for the Kingitanga 

movement. However there was a special relationship between Potatau, the first 

King and Tupaea as fighting chiefs of the 1830s and the Tauranga-Waikato 

alliance. There was also Tupaea's important Raukawa kin links to Tainui. In 1844 

a hakari was given by Te Wherowhero (Potatau) and Wetere at Remuera in return 

for one given to him the previous year in the Waikato. This was seen by the 

governor and the citizens of Auckland and left a strong impression on the 

"English colonists" who watched the activities of sham fights and the food and 

gift distribution of the hakari. It was estimated that the 'native' attendance was 

over 4000. The chiefs met Governor Fitzroy at Government House and when 

asked by the Governor to relate outstanding issues to him, Te Wherowhero raised 

the dispute over Motiti Island between Tupaea of Ngaiterangi and Ngati 

Whakaue, asking for the intervention of the Governor so that "Ngati Whakaue 

may be persuaded to depart in a peaceable friendly way". The attendance by 

Tupaea and Ngaiterangi at the hakari affirmed the special status and relationship 

he had with Waikato. Ngatiawa, as Ngaiterangi was sometimes called, numbered 

200 out of an attendance of 3360. Of those who attended, all except the Tauranga 

contingent led by Tupaea, were from Waikato, with a smaller number of Ngati 

Whatua of Orakei. (80). The total number of iwi affiliates attending numbered 

sixteen (Govenor FitzRoy to Lord Stanley Colonial Office Despatch May 25 

1844). This special relationship between Tupaea and Potatau Te Wherowhero was 

illustrated through letters from Tupaea and other Ngaiterangi chiefs of Tauranga 

to the Kingitanga, confirming their support for Potatau and Tawhiao and the 

principle of pupuri whenua (Hokioi Hune 15th 1862). In February 1863 Hori 

Tupaea, as elder statesman and the remaining fighting chief of the 1830s who was 
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acknowledged as the leading ariki of Tauranga, moved inland over the Kaimai 

Ranges to Kuranui, the settlement ofNgati Motai at Patetere. From there he sent a 

series of messages to Tawhiao and Tamihana confirming the support of Tauranga. 

Te Hokioi, E Rere Atu Na. 
Ngaruawahia, Pepuere 15, 1863 
Kuranui wahi o Patetere, Hanuere (12, 1863) 
Kia Wi-Tamihana raua ko Matutaera Potatau, E hoa ma tenei au nei 
kua eke kei uta, na korua hoki i tu tonu ake i uta, na korua hoki i tu 
tonu ake; uta; kora au ka peke mai ki to korua turanga: e 
whakarongorongo kau ana hoki ma tou ki te rongo o kawana kua tae 
mai ki Nga-Raum, he tika ra nei hori ra nei. Ka huri ... 
Na w.remu-haumu, Na Hori Tupaea 
(Te Hokioi February 15 1863). 

Kuranui, place of Patetere January 12 
To Wi Tamihana and Matutaera Potatau, friends this is me gone 
inland, you two stand inland, your stand is permanently inland, that is 
why I step closer to you two to understand more about the 
Government who has reached Nga-Raum (Ngaiterangi), this is 
correct for me 

From W. remu-haumu (Ngati Kirihika), from Hori Tupaea 

Tupaea's kin links to Raukawa were to see him based at Kuranui in the Patetere 

region, at the western foot of the Kaimai Range which separated the Tauranga and 

Waikato regions. The Ngati Raukawa hapu of the Kaimai and neighbouring 

Patetere acknowledged the mana of Tupaea in their support for him which was 

maintained into the 1880s. 

Confiscation 

The military support given by Tauranga to the Kingitanga in the Taranaki and 

Waikato conflicts had been observed and recorded by the Civil Commissioner 

Smith. This was to have a major bearing on the direction and outcome of the 

peace settlement with Governor Grey. Grey's plan for native government, a form 

of indirect rule, was introduced to Tauranga in 1861, with a domiciled local 

government official whose objectives were the coercion and surveillance of the 

Kingitanga supporters and the giving of favourable consideration to the supporters 

of the Queen in Tauranga. 

In 1861 T.H. Smith observed the political division that existed then in Tauranga. 

Ngaiterangi living on the east side of the harbour, and the Maungatapu people 

were well disposed towards the Government's proposals, accepting the institutions 
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formulated by Governor Grey. But a boundary could be drawn at Te Wairoa "the 

most disaffected people". 

The Ngaiterangi east of the harbour also were to play a key role in the 'peace 

settlement' after the battle at Te Ranga three years later: 

Rice [translator- government official] absent amongst the Rebels. 
Baker [ resident magistrate] asked to accompany expedition of Defence 
Force to Wairoa. Found Rice Wi Patene, Hohepa and Maihi Pohepohe 
on north bank. The peace movement originated from the "Queen's 
side". Hori Tupaea's people in the neighbourhood of Wairoa refusing 
to make peace, but when threatened the soldiers would be fetched they 
were more submissive. Retemana, Wi Parera and Tamati Mauao three 
friendly chiefs (Mackay to Colonial Secretary July 1864 AJHR A 18). 

A small group comprising Pirirakau and members of the neighbouring hapu Ngati 

Pango and Ngati Rangi of Wairoa refused to bring in their arms, surrender and 

take an oath of loyalty. When Tawhiao retired to Te Nehenehenui or the Rohe 

Potae in the upper catchments of the Waipa River, Tamihana Tarapipipi was at 

Kuranui or Patetere where his political influence became more direct in attempts 

by the loyal Kingitanga supporters to oppose government policy in Tauranga. This 

group, who were referred to as Pirirakau (Pirirakau and Wairoa hapu), refused to 

surrender and submit to the mana of the Queen, and remained steadfast with the 

Kingitanga. This political divide was to be played out in 1866 in the differences 

between the loyal and surrendered Ngaiterangi and the still resisting Ngati 

Ranginui Pai Marire. 

When Grey returned from South Africa in 1861 he gave support to a scheme for 

military settlers from New Zealand and Australian goldfields to be rewarded with 

the confiscated land. In 1863 legislation was passed, the Suppression of Rebellion 

Act 1863, which permitted trial by court martial and the suspension of habeas 

corpus, and the New Zealand Settlements Act that authorised the confiscation of 

land belonging to the rebels. The New Zealand Settlements Act 1863 stated any 

tribe or section of tribe which since January 1863 "had been engaged in rebellion" 

in a district which was declared under provisions of the Act, was to have its land 

taken or set aside for settlements of colonisation. People not entitled to 

compensation for the taking of land were 'rebels' who made war or carried arms 

against the Crown and those who assisted the 'rebels'. The Governor demanded 

by proclamation that arms be surrendered by a certain date. Meanwhile the Public 
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Works Act of 1864 gave the Government power to take Maori land compulsorily 

and was used for setting up road networks through Maori districts, legislation seen 

by Ward as acting solely in the interest of the colonisers (Ward 1995: 169). 

A pacification hui for peace at Te Papa was conducted by Grey during August 

1864 when the surrendering chiefs gave up their lands to the Colonial 

Government in atonement for the 'rebellion,' and Grey promised them that he 

would act swiftly to expedite the confiscation. There was considerable delay in the 

formalising of the confiscation. The Government Surveyor, Theopilus Heale was 

sent to Tauranga to survey sections for the military settlers of the 1st Waikato 

Regiment and by April 1865 he had "surveyed whole coastline of Tauranga", laid 

out the township of Te Puna, and subdivided land near Te Papa and Otumoetai 

into 50 and 100 acre sections. 

Pai Marire 

Pai Marire was a religious movement that appeared out of the turmoil of the land 

wars in Taranaki in the early 1860s. Pai Marire began in Taranaki with the vision 

of a prophet, Te Ua Haumene who along with his supporters was involved in the 

fighting in Taranaki and Whanganui. There were three violent clashes, at Ahuahu, 

Te Morere and Moutua, which signalled the existence of Pai Marire to Pakeha 

(Clark1975:16) (see fig. 31). In August 1864, Tawhiao, the Maori King went 

south to Taranaki to meet Te Ua Haumene at Taiporohenui and changed his name 

from Matutaera to Tawhiao (Jones 1968: 136). Having established an alliance with 

Tawhiao and the Kingitanga, Te Ua then despatched his message to Hirini Te 

Kani a Takirau of Turanganui in Poverty Bay, Tairawhiti. The messengers were 

Patara Raukatauri ofTaranaki and Kereopa Te Rau of Te Arawa (Clark 1975:19). 

The Kingitanga had now embraced Pai Marire, leading to the word coming to 

Tauranga via Waikato, the Taranaki emissary coming from Ngati Haua in 

December 1864. This shows how rapid Pai Marire spread amongst the Kingitanga 

supporters. Pai Marire remains today the official religion of the Kingitanga. 

In the aftermath of the surrender at Tauranga, and with Ngaiterangi chiefs m 

Auckland at the Katikati Te Puna purchase negotiations, the Pai Marire emissary 

Tiu Tamihana from Taranaki reached Tauranga. Hakaraia of Waitaha (Te Puke) 

was a noted tohunga and Te Ua sent word that he saw the mana of Hakaraia as 
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appropriate as a Pai Marire religious leader. Te Puke, the kainga of Hakaraia, soon 

became the centre of attention for Tupaea and Te Tiu Tamihana: 

Hori Tupaea and Te Tui Tamihana were actively engaged in 
propagating the Pai marire superstition, and that their efforts were 
attended with considerable success. They were then in the 
neighbourhood of Maketu (Clarke to Native Minister February l l 
1865 BPP 14:305). 

Hori Tupaea was observed by colonial officials to play a key role in the 

introduction of Pai Marire into Tauranga. Rice, a local government official 

reporting to the Native Minister, identified Hori Tupaea as sending out letters to 

different hapu inviting them to a meeting. 

I have the honour to report for your information that on the 21st 
instant that two emissaries (Wi Roti and Wiremu Huiaua) came to 
Tauranga from Hori Tupara's settlement, to request the people to go 
inland and take part in a large meeting to be holden on the 25th 
December, and promising a full explanation of Te Anahera Hau's new 
religion . 
.. .I have received information that Hori Tupaea had again despatched 
letters to all the different "hapus" entreating them not to turn a deaf 
ear, but to go up to the meeting (Rice to Native Minister December 
28 1864 BPP 14 p.263 ). 

Colonel Greer, the British troop commander, reported to D. Q. M. General that in 

the absence of chiefs in Auckland to conduct the deal of the Katikati Te Puna 

purchase, Hori Tupaea regained his former influence by writing to 'everyone' in 

Tauranga telling them to go inland to hear the emissary of the prophet and be 

initiated into Pai Marire. 

I beg to remind you that it was "Hori Tupaea" and "Te Tui 
Tamihana" who recently drew the Ngaiterangi out to the "bush" 
(Greer to Grey February 11 1865 BPP 14:306). 

Greer sent Rice up to "Hori Tupaea's" Kaimai settlement as Greer, in a letter dated 

February 4 1865 to T.H. Smith at Maketu points out: 

I have just heard that "Hori Tupaea" has returned to Kai Mai [When the 
forces of militia and Te Arawa had sacked the Kaimai village, letters of 
correspondence between Tamihana and Tupaea were found (The Daily 
Southern Cross February 28 1867). 

The spread of Pai Marire into Tauranga and its adoption by all of Tauranga was 

viewed by Greer as a threat to the stability of the area: 
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I have sent Mr. Rice up to "Hoie Tupei's" settlement in the Ranges 
(where I hear there is a Prophet and a good number of "Pai marire" 
Maoris collected), to see what they are up to ... (The Daily Southern 
Cross Feb. 28 1867) 

Rice first went to the settlements at Wairoa and found Ngati Kahu, Ngati Pango 

and Ngati Rangi had gone inland: 

At the settlement at the Wairoa river, to the eastward, I found 
Penetaka and his people had all gone off and left me only a souvenir 
in the shape of a charcoal epistle on the whare door. On the western 
side of the stream I found the Matakana people remaining at the mill, 
who had assured me that under no circumstances, however alluring, 
could they be induced to leave during the absence of their chiefs now 
in Auckland. At Iraia's settlement no one had left. Here I found my 
old friends, Nopera Heremaia and Hoani ... Nothing approaching a 
belief in the new religion could be traced here (Rice to Native 
Minister 28th December .1864 BPP 14:263). 

Greer observed that there had been some prior preparation as Penetaka with Ngati 

Rangi moved inland to embrace Pai Marire: 

The Chief, Penetaka, the great warrior and engineer of the tribe, who, 
before the Governor and General in July last, was vehement in his 
promises of loyalty to the Queen for the future, and expressions of 
regret for the past.. .. he and his people made a clear flitting, taking 
everything away; and I am told that for months they have been 
preparing dried pipis. Before going he left a touching farewell to Mr. 
Rice with a burnt stick on the door of his whare (Greer December 26 
1864 BPP14:266). 

Penetaka had surrendered to the Governor immediately after Te Ranga and 

pledged loyalty to the Crown, but on converting to Pai Marire he became one of 

the main Hauhau leaders and supporters of the Kingitanga. 

Greer recognised the roles of Hori Tupaea and Te Tui Tamihana in the 

establishment of Pai Marire in Tauranga, and on hearing that they were in Te Puke 

and intending to cross hostile Arawa territory to the east coast, Greer sent a 

message to Te Arawa to capture them. They were caught at Rotoiti by Ngati 

Pikiao and brought back to Tauranga. On being captured troops were sent out to 

quickly gather Tupaea and shield him against harm or abuse from Te Arawa. The 

'friendly' Ngaiterangi chiefs, upon hearing of Tupaea's capture lobbied for Tupaea 

to remain in Tauranga as a prisoner as any public belittling of Hori Tupaea would 
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not only be a slight to his mana but to Tauranga overall. He was their ariki and 

respect for him was still acknowledged. 

Hori Tupaea recanted to the Crown on having strayed from his allegiance. He told 

Greer that he had been influenced by Wiremu Tamihana. Hori Tupaea was to 

deny to T.H. Smith that he played an important role introducing Pai Marire, as he 

had been on his way to Matata to pay his respects to relatives (T.H. Smith to Grey 

Feb 13 1865 BPP 14 p.308). The capture of Hori Tupaea was seen by Greer as 

dealing the death-blow to Pai Marire in the Tauranga district: 

I consider his submission and arrest of Te Tui tamihana will establish 
peace, and put out Pai marire here (Greer to Grey Feb.11 1865 
BPP.14 :306). 

But at the same time Hori Tupaea had been at Kaimai, Wiremu Tamihana had 

been based at Kuranui, and Kuranui was to remain an important centre for the 

practise of Pai Marire for the Wairoa hapu for the next three to four years, despite 

the comment and denial of local Pakeha officials. 

Survey Disputes 

A promise that surveyors would accompany the chiefs who were in Auckland 

back to Tauranga was made on August 1864 (Heale memo 27 June, AJHR 1867 

A20: 14 ). The survey of the confiscated land commenced in September 1864 by 

contract surveyors overseen by Theo Heale. The district from Otumoetai to Te 

Puna was surveyed (cut into 50 and 100 acres sections) and the town lots of Te 

Papa and Te Puna were marked out. There were delays because the boundaries of 

the confiscated lands had not been defined (Heale to Defence Minister 7 April 

1866 AJHR 1867 A20:8). 

On December 9th 1864 Wiremu Tamihana was approached by Puckey and Te 

Oriori who had been sent by the Colonial government to ascertain whether 

Tamihana had become Pai Marire. Tamihana told Puckey that: 

Pukutira had come to him that Heale and his party were surveying 
land, upon which other tribes than N gaiterangi had claim [ meaning 
N gati Ranginui and N gati Tokotoko], and asked permission to cut 
them off [Captain Heale and party] that he [W. Te Waharoa] refused to 
give it as it would be said to be a murder - that he then wrote a letter to 
Captain Heale advising him to keep the seaside and not go inland - that 
he had put the word Pai Marire in the letter not attaching to it any other 
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meaning other than which the word "Pai" and "Marire" imply." .... That 
Captain Heale had made his answer that he would wait further 
instructions from the Governor. A short time after this, another 
Tauranga native (named Pete) came to him asking to be allowed to kill 
Captain Heale and party but that he had again refused him" (E.W. 
Puckey to Halse Native Secretary 14 December 1864 AJHR E No 4: 7-
8). 

These were the first indications of objections to the survey of confiscated lands. 

The survey was completed by April 1865 and Heale closed the survey and 

withdrew his survey parties on completion of their work. The boundaries of the 

land confiscated for the 50,000 acres had not been determined and settlement of 

"Native" land claims had also not been addressed (Heale to Defence Minister 7 

April 1866 AJHR 1867 A20:8). 

After the reports by Heale and Knight in April 1865, the Order in Council was 

issued declaring lands at Tauranga to be subject to the New Zealand Settlements 

Act, with the boundaries described in an attached schedule (Battersby 2001: 165). 

Colonel Hautain visited Tauranga in February 1866 to settle the question of land 

in Tauranga, and in March 1866 Grey and Whitaker met Maori in Tauranga to 

further discuss the question of which area of 50,000 was to be taken (Battersby 

2001: 166-67). At the meeting, Haultain said that 50,000 acres out of a total area of 

250,000 acres was to remain with the Government, and he was challenged by 

Enoka who said that the Governor had not said that and that it was more than had 

earlier been demanded. Other chiefs at the meeting were also perplexed by this 

demand for 50,000 acres. Clarke wrote in a report in May 1867 that the Natives 

showed a different spirit from "that manifest in 1864" when under threat from the 

Governor they had agreed to give up 50,000 acres (Clarke to Native Minister May 

10 1867 AJHR 1867 A20:62). It was arranged that Clarke was to set the 

boundary: 

I am here busy from the morning to night this land business is taking 
up most of my time - I have had a ride to day of more than twenty 
miles to inspect country to the South - Mr. Whitaker and the natives 
have appointed me to Whakatuturu the boundary in the Maungatapu 
direction - I have made up my mind and expect to have some hot 
work (Clarke to T.H. Smith April 181h 1866 QMS-1839 ATL). 

Clarke was expecting strong remonstrations from Ngaiteahi of Hairini to an 

eastern boundary past Waimapu (ibid.). The eastern boundary had been fixed at 
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Waimapu according to Clarke writing in a report in May 1867 a year after the 

event in May 1866, whereas the Wairoa boundary was not fixed (Clarke to Native 

Minister May 10 1867 AJHR 1867 A-20:62). 

After the survey started in early 1866, Clarke was informed by surveyors that 

50,000 acres of "good agricultural land" (District Surveyor Letter Book: 29 May 

1866) could not be obtained between the Waimapu and Wairoa Rivers. Otting 

reported that within the limits of the two rivers, the required area of 50,000 was 

not going to be found. An attempt to carry out the survey beyond the southern 

confiscation boundary was met with objection and was not pursued further. Otting 

then suggested crossing the Wairoa River to make up the shortfall (Jenks 

1991 :29). The survey was then extended to the north side of the Wairoa River on 

Clarke's instructions (Clarke to Richmond, Native Minister AJHR 1867 A20:62). 

The first notice sent to the surveyors from Tamihana before they crossed the 

Wairoa was dated June 19 1866: 

Kia Te Karaka 
E hoa, tena taku kupu me hoki atu to tini kite Papa. Note waahi tena, I 
nga totoa te Maori o te Pakeha. Kua rongo au kua tae mai to tini ki 
Paengaroa, Putamou, ki Oropi. E hoa, hoki atu to tini ki raro I te whenua o 
te kingi. 
Na Wiremu Te Waharoa 

To Mr Clarke 
Friend-This is my word; take back your claim to Te Papa, for it was there 
that the blood of the Maoris and Europeans were shed. I have heard that 
your chain has reached Paengaroa, Putamou, and Oropi. Friend take back 
your chain below the land of the King. 
(Signed) Wiremu Te Waharoa 
(Daily Southern Cross 1867 25 February 1867). 

By mentioning "Paengaroa, Putamou [Taumata], and Oropi", Tamihana was 

referring to inclusion of the Pai Marire and Kingitanga kainga of Ngaiteahi, 

Ngaitamarawaho and Ngati Hangarau within the survey, asking the survey to shift 

below these kainga (fig.4). 

In September 1866 the survey of the north bank of the Wairoa was stopped by 

Pirirakau, and the surveyor's instruments were taken away (Clarke to Richmond 

20th September 1867 AJHR 1867 A20:20). The surveyor Hewson tried to recover 

his instruments but was told they were taken on instructions from Tamihana. 
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Clarke received a letter from Tamihana asking him to stop the survey, but 

Clarke's attitude was that he was following the arrangement made by the 

Governor and Whitaker to make up any shortfall on the 50,000 acre confiscation 

between the Waimapu and Wairoa Rivers. Clarke was determined that the survey 

was to cross over to the north side of the Wairoa River and could not see why: 

the most implicated in the rebellion, many of whom have never 
surrendered and now the most troublesome in the district -
should be allowed to escape without the forfeiture of a single 
acre of land, while their less guilty neighbours have in some 
instances lost nearly all the land they possessed (Clarke to 
Richmond 20 September 1867 AJHR 1867, A-20:20-21). 

The Kingitanga under Tawhiao had now isolated themselves in the "King 

Country", south of the Waikato Confiscation at the settlements of Tokongamutu 

and Hangatiki. Tamihana with Ngati Haua remained on their eastern boundaries 

and continued his political role as the mentor to the Pirirakau Pai Marire and other 

Ngati Ranginui hapu who remained Kingitanga supporters and were now Pai 

Marire. Tamihana Te Waharoa had given his approval for the initial survey by 

MacKay but reversed his decision in a letter to Colonel Greer under the cloud of 

the negotiations over land claims in the Katikati-Te Puna Purchase. 

Many of the Natives of this District especially those closely 
connected with the Patetere and William people have left for their 
inland Kaingas, so that (it is reported) they can practice their Pai 
Marire worship unmolested. Under these circumstances I have 
thought it advisable to caution the surveyors against carrymg on 
surveys in that neighbourhood (Clarke AJHR 1865 E4). 

On the 17th September 1866, survey equipment was taken from R. C. Jordan, a 

Government surveyor at Ruahihi, which is a Ngati Kahu area. Wiremu Hunia was 

identified by Jordan as one of a group of "unidentified Maoris". This equipment 

was taken because the surveyor ignored Tamihana's letters to surveyors asking 

them to desist from surveying the left bank of the Wairoa (R.C. Jordan to Clarke. 

18th September 1866 AJHR 1867 A20:21 ). Tamihana's letter asked Clarke to 

leave the disputed boundary of the Wairoa river to him and the surveyor was 

asked to return to the 'other' side (east) of Te Wairoa (AJHR 1867 A20:21-22). 
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Another surveyor reported to Clarke that his survey pegs were removed and he 

had received several warnings to stop his survey between Te Puna and Katikati. 

He was given a letter from Tamihana and the 'Pirirakau' then took some of his 

instruments while he was away at Te Papa (Hewson to Clarke 19th September 

1866 AJHR 1867 A20:22). 

As a response to the interruption of the survey of the 50,000 acres by Ngati Rangi 

and Te Pirirakau, MacKay suggested to Rolleston, the Undersecretary of the 

Native Department, that he confiscate all their lands and reserve 2500 acres for 

their use. 

Their lands are principally between Te Puna and the Wairoa, and I 
would suggest that a portion of these should be given to those 
friendly Natives who have lost land in the block of 50,000 acres 
before mentioned (MacKay to Rolleston 25 September 1866 AJHR 
1866 A20:22). 

Rawiri Tata of Pirirakau was to tell Clarke that he was "acting under the advice of 

William Thompson [Wiremu Tamihana] Te Waharoa; that he had sent a letter to 

that chief with a measuring tape, and that he would not give up the articles and 

instruments taken out of the surveyors tents until he had heard from William 

Thompson" (Clarke to Richmond 25 September 1866 AJHR 1867 A-20:23). 

The survey of the 50,000 acre was brought to a standstill because Clarke thought 

that it was not safe for surveyors to continue without an armed escort. This had to 

be sanctioned by the Governor. Clarke suggested that "friendly natives" could also 

be used as an escort (AJHR 1867 A20). A meeting was then called at Motuhoa to 

discuss the extension of the confiscated land on the west side of the Wairoa River 

in the absence of Pirirakau who refused all invitations that were extended to them. 

Those Ngaiterangi present agreed to Clarke's arrangement to extend the survey of 

the confiscation across the Wairoa River. MacKay explained to the hui that there 

was an excess of 5,000 acres and the boundary would be placed at the Ruangarara 

Stream and Te Puna River (Mackay to Richmond 22 November 1866 AJHR 1867 

A20:27). 

South of Te Puna were the lands of Ngati Pango, Ngati Rangi, and towards Te 

Puna, of Pirirakau. MacKay went to Waiwhatawhata to ask them to accept the 

arrangement of the 'friendly' chiefs but they refused. Ngaiterangi chiefs went to 
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talk to Pirirakau who still refused and on their return MacKay wrote to the Officer 

commanding the Troops in the district for a protective force of 200 for the 

surveys. They went out on the 9th of November (Clarke to Richmond 12 

Nov.1866 AJHR 1866 A20:25). 

When Mr MacKay had exhausted every means of conciliation, he told 
them that the Government could not allow the district to remain in an 
unsettled state any longer, and that therefore he would go out on the 
following day with surveyors and, if necessary, a party of soldiers to 
protect them (Clarke to Richmond 12 November 1866 AJHR 1867 
A20:25). 

MacKay went to the settlement of the 'disaffected' at Waiwhatawhata and warned 

them the surveyors would be protected by soldiers. He was told by Rawiri Tata 

that: 

If you want the land go to Tawhiao and William Thompson, if they 
consent to you having it, well... William Thompson has given orders 
to stop the surveyors, and the whole affair is in the hands of 
Thompson and the Governor (Mackay to Richmond 1866 AJHR 
A20:28). 

MacKay then made a request to the commander of the troops in Tauranga for a 

protecting party, and the troops went out with the surveyors on the 9th of 

November. The soldiers were to protect the surveyors and not make a hostile 

attack so long as they were not interfered with (AJHR 1867 A20:25-26 Letter 

from Clarke to Richmond 20th November 1866). Twelve Ngaiterangi 'friendly' 

chiefs were issued with arms and accompanied the troops "at their [the chiefs] 

request"(AJHR 1867 A20:30). 

Posts were set up to protect the surveyors between the Waimapu and Wairoa 

Rivers and an encampment was formed at Omanawa. In Mackay's letter to 

Colonel Hamilton requesting troops he states: 

On computing the area of the whole of the pieces surveyed between 
the rivers Waimapu and Wairoa, it had been found that there are 
about 38,000 acres there: at Otumoetai West about 2,800 acres. To 
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make up the balance of the 50,000 acres, it has been found necessary 
to extend the survey from Te Wairoa to Te Puna. 
It appears that from a mistake made by the surveyors, that 14,200 
acres have been laid off in that locality instead of 9,200 the quantity 
actually required. I have returned to the Natives the 5,000 acres taken 
in excess. The whole of the influential men and the majority of the 
people of the tribe N gaiterangi have publicly agreed to give up to the 
Government a block of land between the rivers Puna and Wairoa, and 
extending inland to the Ruangarara Stream, containing the estimated 
area of 9,000 acres (MacKay to Hamilton 7th November 1866 AJHR 
1867 A20:32). 

They (Pirirakau) had lost very little land, although they had been in 
rebellion from the first, and they had better consent to the 
arrangement made by the remainder of the tribe (MacKay to 
Richmond 22 November 1866. AJHR 1867 A20:28). 

Colonel Harrington wrote to Haultain explaining his actions in providing an escort 

for the surveyors: 

Last week Mr. MacKay and Mr. Clarke held a meeting to settle the 
boundaries of certain lands, between the west bank of the Waiua river 
and Katti Katti, arrangements were made with the Ngaiterangi chiefs 
regarding the purchase of some land in this block which has not been 
confiscated. The Pirirakau Natives, residing at the edge of the bush 
about six miles from the west bank of the Waiua river, were invited by 
Mr MacKay to attend the meeting, but declined, stating their 
objections to the whole proceeding. Mr. MacKay informed them that 
he should proceed to cut the lines of the Government boundary, but he 
would not molest them; to which they replied "that they did not 
approve " of the proceedings, and should oppose any surveyors 
coming there." Upon this Mr.MacKay applied to Colonel Hamilton, 
commanding the district, to give him a covering party (Harrington to 
Hautain November12 1866 BPP 14:823). 

Ngaiterangi spread rumours that the Ngati Porou Hauhau from Mataora, near 

Whangamata, had joined Pirirakau with the intention of killing the surveyors. 

During this unsettled period MacKay and Clarke were sending spies to the inland 

settlements to gather intelligence. Ngati Porou based at Kenana had been living 

with Hori Tupaea since hostilities ceased [Gate Pa] (Clarke to T.H. Smith 

February 29 1865 QMS 1839 ATL). 

During November 1866 MacKay told the surveyors employed between Waimapu 

and Wairoa to return to Te Papa because of the danger, based on reports of an 

attack to be made on them by N gati Porou Hauhau purported to be in the area 

(MacKay to Richmond 22 November 1866. AJHR 1867 A20:38). In December a 
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survey party was warned to leave Oropi by N gaiteahi living there, as they had 

been informed by Hauhau in the vicinity on their way to Hakaraia at Te Puke. The 

Hauhau then advanced to Waimapu Block where they carried off survey 

equipment. In January 1867, MacKay reported that the survey of the 50,000 block 

had come to a halt (AJHR A20:37- 41). Then, in early January 1867 Tamihana Te 

Waharoa died (MacKay to Native Minister 10th January 1867 LEI 1867/120, NA­

W). 

Colonial Violence 

Reports were made of the Ngati Porou, Ngati Rangi and Pirirakau Hauhau being 

seen at Oropi, Taumata and Paengaroa. Also a large whare was built at Oropi by 

Pai Marire living there and at Kahakaharoa, on what MacKay described as 

undisputed confiscated land. The Pai Marire from Ngati Rangi and Pirirakau were 

seen travelling to these settlements. A force of Militia and Volunteers went to 

Oropi on January 8 and waited until January 15 to intercept any hostile party. 

They burnt the whare and returned to Te Papa. On the Ii\ a military force was 

moved to Omanawa Redoubt to "catch the perpetrators of the late outrages upon 

the surveyors", and Clarke recorded in a report that a warrant was made out for 

the apprehension of "Pene Taka and others of Ngaiterangi (sic. Ngati Rangi), and 

Kewene and others of Ngati Porou". The Hauhau were said to be at 

Waiwhatawhata, Te Irihanga and Whakamarama (AJHR 1867 A20:4I). 

The Omanawa Redoubt was occupied on instructions from the Defence Minister, 

Colonel Hautain, in Wellington on January 17th, and some men were left at 

Poteriwhi to cover the Wairoa River ferry. Patrols were made through the area and 

on the I 8t\ Captain Goldsmith the officer in charge of the Omanawa Redoubt, 

crossed the Wairoa river to familiarise himself with the roads on "the left bank of 

the Wairoa". They followed the East West road to below the Irihanga settlement 

where the advance guard was fired upon and Sergeant Major Emus was shot. An 

engagement took place and the defenders of Te Irihanga retreated into the bush. 

On the 18th, unfortunately the officer in charge of the Omanawa 
Redoubt either mistaking his orders, or for some other cause, crossed 
over the Wairoa River to its west bank, with a force of forty men, 
they followed up the track to the first Maori village, Te Irihanga. The 
party, as it approached Te Irihanga, could see the Natives walking 
about, apparently without arms; presently one man was seen to 
advance; Corporal Willis of the Militia, remarked to Sergeant-Major 
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Ennis (sic), of the Militia, who was leading the advance guard, that 
he thought he saw a rifle in the Maori's hands ... The Militia were then 
extended in skirmishing order across the track, and a heavy fire was 
kept up on both sides for about three-quarters of an hour (Clarke to 
Richmond 28th January 67 AJHR 1867 A20:43). 

acquainted with the roads of the left bank of the Wairoa, I considered 
this a good opportunity to effect that purpose ... We marched 
Westwards for about 2.5 miles when the north and south roads were 
crossed ..... We followed the East and West Roads for about half a 
mile further, when some natives showed themselves on the hills to 
the West. We continued our march - the Sergeant Major leading the 
advance guard ... On approaching some Tupaki bushes fire was 
opened by the Maories from behind the bushes - the Sergeant Major 
was shot through the shoulder - upon this I extended the men in the 
fern and returned the fire - the Maories retreated, occasionally 
stopping to deliver their fire, we followed, and drove them into the 
bush - We then retired in good order (Capt. Goldsmith to Col. 
Harrington 18 January 1867 LEI 1867/120, NA-W). 

Harrington, the Commander at Te Papa, then rode out to Omanawa and arrested 

Goldsmith for "leaving his post and bringing on a collision with the enemy 

without my instructions" (ibid.). Other incidents also occurred. Advice had been 

received that a large whare had been recently been built at Kahakaharoa capable 

of housing a large hostile force. Troops on the 18th went to Kahakaharoa which 

was deserted, and burnt the whare. On the 21st a boat was shot at on the Wairoa 

River. On the 22nd a force of Militia, Volunteers and friendly natives left the 

Omanawa Redoubt for Te Irihanga. The force was fired upon when they were 50 

yards from Te Irihanga which was taken within a few minutes. The defenders 

retreated into the bush and Te Irihanga was then burned (Clark to Richmond 28 

January 1867 AJHR A20:43). 

Colonel Hamilton of the British 12th regiment received orders from Wellington to 

co-operate with the Colonial forces to capture the offending Natives, and he sent 

200 men to the Wairoa. They crossed over the Wairoa River to the Minden Peak 

then to Waiwhatawhata but the Militia was already there. Waiwhatawhata had 

been abandoned before the Militia arrived. Notices were left stating the reasons 

for the attack on the "kaingas", and these were the robbing of the surveyors, and 

firing on the Militia. It was recommended that they give themselves up (Clarke to 

Richmond 28th January 67 AJHR 1867 A20:43). 
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On the morning of January 23 following the instruction from the Defence Minister 

Colonel Hautain, a force commanded by Colonel Harrington went to Te Irihanga 

which he described as "situated on the top of a steep hill, with dense bush in the 

rear and on the right flank, I observed an old pah, which commanded the road up 

the settlement." Some shots were exchanged "but the enemy were speedily driven 

from the settlement". Orders were given for the destruction of the "whares 

[houses] and crops". They continued on to Waiwhatawhata which had been 

evacuated and where again the "whares and plantations [were] destroyed". They 

were met here by the lih Regiment. On their return to Te Irihanga, the soldiers 

also entered Whakamarama, where following an exchange of "sharp firing the 

Natives took to the bush, when we destroyed their whares and plantations". The 

large quantities of wheat, potatoes, maize and other crops in these three kainga 

would take days to destroy (Col. Harrington to Col. Haultain Defence Minister 24 

January1867 LEl 1867/120, NA-W). 

The forces returned to Te Papa and Omanawa, but the Militia, losing their way, 

were caught in heavy fire in a clearing: 

although our force greatly exceeded that of the enemy they bravely 
contested every inch of the ground ... Several of the hostile Natives 
were seen to fall, but the number killed has not yet been ascertained. 
Some of the friendly Natives distinguished themselves in this affair 
(ibid.). 

The force then returned to Omanawa. Fearing widespread conflict in the district, 

the recruitment of a Native force comprising Te Arawa from Maketu was 

suggested and taken up. 

Mr. Mair, Resident Magistrate, has received instructions from the 
Honourable Defence Minister to raise a force of two hundred 
Arawas, to act in the rear of the enemy's position, first visiting Te 
Puke, the head-quarters of old Hakaraia (ibid). 

Haultain, the Defence Minister, was then in Tauranga and his instruction to Mair 

was: 

As it is a matter of the first importance to the Colony that the present 
hostile attitude assumed by the disaffected Ngaiterangi, Ngatiporou, 
Pirirakau and Arawa tribes should be at once checked and put down -
and as it has been ascertained by careful enquiry that the rebels are 
under the immediate guidance and control of the old Chief Hakaraia 
Mahaki of Te Puke, who is now in this District directing the 
movements of the hostile Natives - you are hereby authorised to 
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raise with as little delay as possible a Force of two hundred 
Arawas .... You are requested to commence operations at Te Puke, 
the head quarters of Hakaraia, as soon as you can get sufficient force 
together to destroy cultivations in that locality belonging to the 
rebels, after which to push your way to Oropi as soon as possible. 
Will you explain to the Arawa that the Government deplores the 
stern necessity which compels them to adopt these extreme 
measures, but their only desire is to see peace established in these 
districts on a proper basis. 

Urge upon them the importance of sparing human life, and in no 
case to take the life of a fellow creature, unless an armed resistance is 
offered (Haultain to Mair 25th January 1867 AJHR 1867 A20:45). 

This was the first indication of any official order to destroy the crops of the inland 

settlements, a policy that was implemented with zeal on all the villages. On 

January 31, Mair with 41 Arawa, left Maketu for Tauranga to support forces 

occupying native villages there. They destroyed Te Puke -"some horses, pigs, and 

poultry being looted". Henry Graham's surveying tools were found there, 

(Penetaka had taken them to see Hakaraia on their way to Te Puke). The Arawa 

had refused to advance upon Te Puke unless they received higher pay, and the 

greater number marched to Tauranga. 

The Militia moved to Pyes Pa (Otupuraho) on the 31st January to attack Akeake 

and Taumata, which was supposed to be the headquarters of Hakaraia. Haultain 

met with Te Arawa in Tauranga and agreed to engage their services for three 

shillings per diem and supply them with rations till they got into the enemy's 

country, where they were to forage for themselves (Clarke to Richmond 10 

February 1867 AJHR A20:46). 

On 1st February, 156 Arawa came from Maketu to make their way to Omanawa 

creek under charge of Commissioner Clarke. The old pa Kahakaharoa had been 

occupied by Pai Marire, but Clarke and the Arawa found it abandoned when they 

got there. 

Our force being strong - militia and volunteers about 300; natives 
200; and the 12th Regiment 150 - it was decided to attack and drive 
them even from the bush, and to destroy their villages. The plan of 
attack was carried out admirably, and proved most satisfactory. 
The numbers were known to be in number upwards of one hundred 
round the village of Akeake, a small place on the skirts of the bush, 
immediately in front of which is known as Press's Pa - distant about 
two miles from that place, the larger village of the Taumata being 
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